
turned into opportunities. T h e y offer the opportunity for the leaders to br ing 
to the awareness of the people w h a t are the nat ional problems, how these are 
related to local ones, a n d vyhy their part ic ipation in f inding the solutions is 
important . T h i s presumes, of course, that the leaders recognize this op
portunity a n d do not see it only as a problem. F o r in the development process, 
every problem is a n opportunity a n d every opportunity m a y be a problem. A 
problem becomes a n opportunity because it allows for people to apply their 
s k i l l s and knowledge, a n d to develop new ones in the search for solution. S u c h 
s k i l l and knowledge becomes a c c u m u l a t e d as experience and avai lable for ap
plication in other instances . L i k e capi ta l , it c a n be reinvested a n d it w i l l yield 
fur ther capi tal . T h e opportunity m a y become a problem if it is misused, or is 
not even recognized. I n this latter 'case, little progress is made or a n impasse 
is reached; no development takes place. T h e most important factor — and 
this cannot be overemphasized—on whether an opportunity is utilized or 
misused is the existence of a poHtical ideology w h i c h recognizes the in t r ins ic 
value of relentlessly involving the m a s s e s in their own development. 

T o sumnrarize, development is a political process. I t cannot be brought 
about through bureaucrat ic or a d m i n i s t r a t i v e means . Public a d m i n i s t r a t i o n 
cannot replace politics a n d therefore it is a n unsui table tool for development. 
T h e public a d m i n i s t r a t i o n approach to development in the t h i r d world only 
serves to reinforce the status quo ante independence. Because this s tatus quo 
was created by i m p e r i a l i s m ; because public adminis t ra t ion in the thi rd world 
w a s specifically introduced d u n n g colonial ism for the service of i m p e r i a l i s m ; 
because i m p e r i a H s m only results i n exploitation; because exploitation is the 
anti thesis of development; a n d because the t h i r d world was nol developing 
under coloniaHsm, the pubHc a d m i n i s t r a t i o n approach to development is 
mis informed. 
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T H E C O N C E P T O F M A N I N T H E P H I L O S O P H Y O F K A R L M A R X 

I N N O C E N T C. O N Y E W U E N V r 

I n A f r i c a , other developing countries, a n d even inside developed Europe a n d 
A m e r i c a , there exist very distorted ideas about M a r x and his teachings. 
Some reasons for this are not hard to find. T h e developing nations have been 
the battle field of propaganda between the West and the E a s t ; between the 
R i g h t a n d the Lef t . I n their bid to win the emerging nations to their side, 
the Western colonial powers l a u n c h e d serious propaganda a i m e d at 
discouraging the T h i r d World from embrac ing c o m m u n i s m . I t w a s portrayed 
as destructive of religion, freedom of speech, private property even to the ex
tent of advocatiing community of wives and chi ldren. People were in
structed to keep contact with Marxis ts very l imited and to suspect any 
h u m a n i s t i c move they made as a device to get into the system of government 
and of the c h u r c h in order to overthrow them. M a r x was branded as being 
material is t ic . " M a r x is supposed to have beHeved that the paramount 
psychological motive i n m a n is his wish for monetary gain and comfort and 
that this s t r iv ing for m a x i m u m profit constitutes the m a i n incentive in his 
personal life a n d in the life of the h u m a n race. Marx ' s c r i t i c ism of rehgion 
was held to be ident ica l with the denia l of a l l spir i tual values.. . that he h a d 
neither respect nor unders tanding for the s p i r i t u a l needs of m a n , and that 
his " i d e a l " was the weU-fed and well -c lad but "souHess person." ' 

Perhaps the W e s t e r n powers in A f r i c a were r ight in their propaganda 
against c o m m u n i s m . Perhaps in R u s s i a , freedom of speech was curbed to 
some extent; that families broke up on account of the State's intervention in 
determining who did w h a t job to m a i n t a i n the communis t sys tem; that 
chi ldren belonged first and foremost to the State a n d secondarily to their 
parents ; tha t the c h u r c h w a s persecuted. T h e s e were aHeged proofs of the 
demerits of c o m m u n i s m a n d the i n h u m a n t reatment inflicted on the people 
under the c o m m u n i s t regime. 

Whatever the t ru th of these statements , one point is c lear as a result of a 
research on M a r x i s m - namely, that the m a n M a r x and the c o m m u n i s m he 
preached were quite different from w h a t they were sa id to be by the West . 
E r i c F r o m m defends M a r x : "Suffice it to say a t the outset that this popular 
picture of M a r x ' s " M a t e r i a H s m " , his ant i - spi r i tua l tendency, h i s w i s h for 
uniformity and subordination - is utterly false. M a r x ' s a i m was t h a t ot a 
spir i tual emancipat ion of m a n , of his Hberation from the c h a i n s of economic 
determination, of rest i tuting h i m i n his h u m a n wholeness, of enabHng him to 
find unity and harmony with his fellow m a n a n d wi th nature . M a r x ' s 

• D e p a r t m e n t of P h i l o s o p h y , U n i v e r s i t y of N i g e r i a , N s u k k a . 

1 E r i c F r o m m , M . m s Cmccpl i-l M,m. N e w Y o r k , Frt>derick U n g a r P u b l i s h i n g C o . . 1966, p. 2. 
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philosophy was, in secular, nontheistic language, a new and radica l step for
w a r d in the tradition of prophetic M e s s i a n i s m ; it was a imed at the full 
real izat ion of i n d i v i d u a h s m , the very a im w h i c h has guided Western 
t h i n k i n g from the R e n a i s s a n c e a n d the Reformation far into the nineteenth 
century."^ 

We s h a l l t race the development of Marx ' s concept of m a n from the 
background of the H e g e h a n philosophy and show how indeed Marx con
cerned himsel f p r i m a r i l y w i t h the reahzat ion of the individual m a n as a per
son. 

T H E P H I L O S O P H Y O F H E G E L A N D F E U E R B A C H AS R E M O T E I N F L U E N C E ON M A R X 

Influence by Hegel 

T h e connection that M a r x had in his early universi ty t r a i n i n g wi th the 
Hegel ian philosophy, was very decisive i n the future of Marx 's philosophy of 
anthropology. Hegel h a d died in 1831. M a r x entered the U n i v e r s i t y of 
B e r l i n in 1836 where Hegel had taught t i l l the t ime of his death. Most of the 
F a c u l t y of Philosophy h a d become- Hegel ian at the time M a r x began his 
philosophical studies. I n fact, G a n s , a Hegel ian disciple h a d lectured M a r x 
on the Philosophy of R i g h t a n d M a r x was credited to have been 'very in
dustrious' in the course. " G a n s interpretation of Hegel's theory of right was 
to have a profound influence on M a r x ' s early philosophy. I t was in his 
classroom that M a r x ' s attention w a s first drawn to the revolutionary aspect 
of the Hegel ian dialectic - that no his tor ica l state of affairs c a n ever be con
sidered f inal . R a t h e r t h a n freezing j u r i d i c a l insti tutions, dialect ical , 
philosophy m u s t further their progress by its own dynamic character." '* 

Hegel h a d dealt with w h a t ought to be the ideal . I n the Phenomenology of 
Mind, he noted a separated identity between ego a n d nature, " I a n d the 
'other' in all the four levels of perception. H i s whole philosophical effort was 
to reconcile the one-sided identity a n d to show the sameness of ego and 
nature. " T h e present standpoint of philosophy is that the idea is k n o w n in its 
necessity, the sides of it redemption nature a n d spirit, a re e a c h of them 
recognised as representing the totahty of the idea — w h a t exists as ac

t u a l nature is a n image of divine reason, the forms of self-conscious reason 
are also the forms of nature. T h e ul t imate a i m or business of philosophy is to 
reconcile thought or the notion with reahty 

Hegel's t reatment of Lordship a n d Bondage w h i c h i l lustrates the 
Hegelian notion of h u m a n relationship had a far reaching influence on 

2 I b i d . , p. 3. 

3 L o u i s D u p r e , The Philosophiail Fmtuiations of Marxhm, C h i c a g o , H a r c o u r t , B r a c e a n d W o r l d 
T n c , 196 6, p. 67 . 

4 G . W . F . H e g e l , Li-cl„rcs m the History of Philosophy,, V o l . H I , L o n d o n , N e w Y o r k , T h e H u m a n i t i e s 
•Press, 1963 . 
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M a r x ' s t reatment of the Bourgeoisie and the Proletariat . According to Hegel, 
the level of consciousness tha t operates i n Lordship a n d Bondage is that by 
w h i c h one is conscious of oneself as the negation of the other by a process of 
objectification. T h e 'other' is regarded as a ' thing ' w h i c h is useful (or not) 
according to whether it renders or does not render service. One never 
reaches the i n d i v i d u a l charac ter or personality of the other. T h i s gives r ise 
to social a n d political control, injust ices and wars . 

T h e evils of the Master /Slave relationship c a n be overcome by the 
e thica l disposition of the individuals concerned, namely the knowledge of 
identity of all their interests with the whole a n d their m u t u a l knowledge of 
themselves i n this identity. " T h e e thica l substance is thus, in this deter
m i n a t i o n , ac tual concrete substance. Absolute Spir i t reahzed in the p lurahty 
of dis t inct consciousness definitely existing. . .It is Spir i t w h i c h is for itself, 
s ince it m a i n t a i n s itself by being reflected in the minds of the component i n 
dividuals . "* 

Whereas in the Lordship/Bondage situation, the " O t h e r " is useful or 
useless, on the level of ethicali ty, I find my real izat ion in the 'other.' I real ize 
tha t my being is contained in the other. T h e M a s t e r reahzes t h a t he is the 
servant w i t h i n their difference a n d that he is then a servant to the servant . 
T h i s is love. " F o r love implies a dist inguishing between two and yet these two 
are as a matter of fact not dist inguished from one another. Love , this sense 
of being outside of myself is the feehng a n d consciousness of this identity. My 
self-consciousness is not i n myself but i n another but this other i n whom 
alone I find satisfaction and a m at peace wi th m y s e l f " * T h e abil i ty to prac
tise this mutuali ty is the highest act of the Spiri t . T h i s is m e a n i n g for 
existence; this is social j u s t i c e a n d peace; this is Absolute U n i t y . 

INFLUENCE BY FEUERBACH 

F e u e r b a c h cr i t ic ised the U n i v e r s a l i t y and absoluteness of the Hegel ian 
sys tem. For F e u e r b a c h , the indiv idual cannot be encompassed in the 
m e t a p h y s i c a l concept. " B u t reason knows nothing of rea l a n d absolute i n 
carnat ion of the genus in a determinate individuaUty. . . whatever becomes 
real , becomes r e a l as something indeterminate . A n incarnat ion of the genus 
in its whole fullness in one individuali ty would be an absolute miracle , a 
violent cancel lat ion of a l l l a w s . " ' F e u e r b a c h introduces his tor ica l a n d 
sociological var iables to Hegel's sys tem. T h e Hegel ian interpretation, says 
F e u e r b a c h , m a k e s communicat ion a n d unders tanding between different 
cultures impossible. 

A s a mater iahst , F e u e r b a c h questions the m e t a p h y s i c a l pre-suppositions 
of Hegel . " T h e ideahst sees also in nature, life a n d reason, but only as h i s 

5 G . W . F . H e g e l . Phcnomaiolog}/ of Miiid, L o n d o n , George A l l e n a n d U n w i n L t d . , 1966 , p. 466 . 
6 G . W . F . H e g e l , Lecturers at Religitm, N e w Y o r k , T h e H u m a n i t i e s Press , 1962 . 
7 L . A . F e u e r b a c h , Zur Critik der Hegelschen Philosophic Fran\i{\iTt, S u h r k a m p , 1966, p. 82 . 
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own life a n d his own reason. W h a t he s a w in nature, that he himself has im
posed on nature."* Rather , F e u e r b a c h appropriated the Hegel ian system a n d 
inverted it to suit his own mater ia l is t ic doctrine. Ins tead of N a t u r e rea l iz ing 
itself in the Absolute Spiri t , m a n becomes the highest reaUzation of Nature . 
T h e idea of God or religion as the real izat ion of ethicahty was thrown over
board by Feuerbach . ' T h e task of modern era was the reahzat ion a n d 
h u m a n i z a t i o n of God — the t ransformation and dissolution of theology into 
anthropology."* F e u e r b a c h made concrete the idealistic love or chari ty of 
Hegel . F r o m the development of techno-structure, he shows how the security 
once thought of as the prerogative of the divine c a n be given by 
organizations resultant from techno-structure. " W e have shown that the 
substance an d objective of religion is altogether h u m a n . We have shown that 
divine wisdom is h u m a n wisdom; that the secret of theology is a n 
thropology... the necessary turning of history is therefore the open confession 
of the species... Homo homini Deus est;... this is the greatest pract ical pr in
ciple... T h e relations of chi ld and parent, brother a n d friend, in general of 
m a n to m a n ; i n short a l l the moral relations are per se re l igion." ' " 

B A C K G R O U N D O F K A R L M A R X ' S H U M A N I S M 

Influenced by Feuerbach 's interpretation of HegeUan ethicali ty a n d his 
mater ia l inversion of the Hegel ian idealistic system, M a r x took a 
philosophical s tand which improved greatly on Feuerbach 's m a t e r i a l i s m 
while at the s a m e time re ta ining the dialectic method of Hegel. M a r x ex
tricated himself from the philosophical idealism w h i c h charac ter ized Hegel 
and acquainted himself with the his tor ical si tuation of his time. He felt that 
speculative philosophy was also a n al ienation; he involved himself in prac
t ical investigations of how to cure the social evils of his day - the economic 
a n d social issues. 

Abstrac t notions such as "Absolute S p i r i t " , "e ternal ideas" , " h e a v e n " 
and "af ter -hfe" were a t tacked by M a r x because he was convinced that these 
notions h a d been used as a cover to practise injust ice a n d other social evils 
by the wealthy class. T a k i n g a n opposite s tand against Hegel, Marx taught 
that the individual m a n should be given to the State. " I n direct contrast to 
G e r m a n philosophy w h i c h descends from heaven to ear th , here we ascend 
from earth to heaven. T h a t is to say, we do not set out from w h a t men 
imagine, conceive, nor from m e n as narra ted , conceived, thought of or 

imagined, in order to a r r i v e a t men in the f lesh . We set out from rea l act ive 

8 I b i d . , p. 109. 
9 L . A . F e u e r b a c h , Principle of the Philosophy of the Fufure, I n d i a n a p o l i s — N e w Y o r k — K a n s a s 

C i t y , B o b b s - M e r r i l l , 1966. 
10 L . A . F e u e r b a c h , The Essence of Christianity N e w Y o r k , E v a n s t o n , L o n d o n , H a i p e r a n d R o w , 

1957 . p. 12. 

62 

m e n a n d on the basis of their r e a l life process we demonstrate the develop
ment of the ideological reflexes a n d echoes of this Hfe p r o c e s s . " " T h i s is the 
basis of K a r l M a r x ' s philosophy bejng cal led n a t u r a H s m or h u m a n i s m as 
dist inguished from both ideal ism a n d mater ia l ism. '^ 

T H E A S P E C T O F M A N T H A T C O N C E R N S M A R X 

T h e r e are m a n y aspects from w h i c h m a n c a n be treated: the his tor ica l , the 
religious, polit ical , economic, social , mater ia l is t i c a n d so on. M a r x studies 
m a n in relation to the economic a n d social conditions under w h i c h he lives. 
He w a s p r i m a r i l y interested in his tor ica l m a t e r i a l i s m , w h i c h states tha t " the 
way m a n produces deterrnines his t h i n k i n g a n d his des i re" as dis t inct from 
psychological m a t e r i a l i s m w h i c h holds tha t the strongest motive in m a n is to 
gain money a n d to h a v e more m a t e r i a l comfort . " F o r M a r x , men are the 
authors a n d actors of their history. How does m a n m a k e his own his tory? 
How does he f i n d h i m s e l f ? T h e a n s w e r is found in M a r x ' s incorporation of 
Hegel's thought in the Phenomenology of Mind: " T h e outstanding t h i n g i n 
Hegel's Phenomenology of m i n d a n d its f i n a l outcome — t h a t is the dialectic 
of negativity as the moving a n d generating p r i n c i p l e — is thus first that 
Hegel conceives the self-genesis of m a n as a process, conceives ob
ject if icat ion as loss of the object, as aHenation a n d as t ranscendence of this 
al ienation, that he thus grasps the essence of labour a n d comprehends ob
jective .man. . . as the outcome of man's labour." '* 

Louis D u p r e expounds the above quotation from M a r x by picking two 
elements of Hegel's thought w h i c h are basic for Marx : -
1 L a b o u r is conceived of as the activity through w h i c h m a n realizes his own 
essence. " L a b o u r is man's coming-to-be for h i m s e l f " ' * 
ii. T h i s becoming oneself is real ized w i t h i n aHenation; labour i tself con
stitutes this aHenation. 

M a r x cri t icizes the identification of labour i tself w i t h al ienation. M a r x 
feels that Hegel's erroneous concept of m a n is due to his ideaHstic philosophy 
by w h i c h m a n is essential ly consciousness. Hegel impHes tha t m a n does not 
express h imse l f by ex ternal relation wi th the outside world. O n the contrary, 
Marx holds tha t m a n is complete w h e n he interacts w i t h nature as p a r t of 
the world. " M a n is directly a n a t u r a l being. A s a n a t u r a l being and as a 
l iving n a t u r a l being, he is on the one h a n d furnished wi th n a t u r a l powers of 
Hfe - he is a n active n a t u r a l being. T h e s e forces exis t in h i m as tendencies 
and abilities - as impulses . O n the other h a n d as a n a t u r a l corporeal, sen
suous, objective being he is a suffering, conditioned a n d l imited creature, l i k e 

1 1 K . M a r x a n d F . E n g e l s , German Ideology, N e w Y o r k , I n t e r n a t i o n a l P u b l i s h e r s , I n c . , 1939, p. 14. 
' 2 E r i c F r o m m , op. cit . , p. 9. 
' 3 I b i d . , p. 12. 

14 L o u i s D u p r e , op. ci t . , p. 122 . 

15 I b i d . , p. 122. 
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animals and plants.'* Since labour is man's coming-to-be for himself i.e. 
since labour is man's proper channel of expressing his real life by contact 
with natural objects for the satisfaction of his needs, Marx regards labour as 
an essential property of man, such that if it is taken away from man, he 
would be in a state of bankruptcy and need. 
H U M A N N E E D AS T H E O R I G I N O F L A B O U R 

Having shown the central position which labour holds in Marx's concept of 
man, we will proceed to investigate why man has to labour and why labour is 
the means of self-expression. The reason is to be found in the concept of 
human need. Man has many needs, the acquisition of which means self-
expression, self-realization and satisfaction. Man seeks clothing, sex,; 
habitation, food, which are all realized by man's manipulation of nature.; 

Labour is this manipulation of nature carried on by man for the satisfac-, 
tion of his basic needs. "We must begin by stating the first premise of all! 
human existence, and therefore of all history, the premise mainly that menj 
must be in a position to live in order to be able to 'make history'. But life in-j 
volves before everything else eating and drinking, a habitation, clothing an<i| 
many other things. The first 'historical' act is thus the production of thei 
means to satisfy these needs, the production of material life i t s e l f " " J 

The labour imperative does not exempt anyone whether one's needs arel 
many or few. Even men leading a most austere religious life by separatinai 
themselves as much as possible from 'worldly pleasures,' have some needs 
no matter how insignificant and they must labour to fulfil these needs. "Tho| 
founder of the Trappists, wanting nothing more than a walking stick, had tflS 
go into the forest in order to cut one from a tree. In this simple feat, StJ 
Brune was performing an act of material production. Few men are satisfies 
with so little, of course, for, generally, as soon as needs are satisfied, new 
needs arise.. The only way to satisfy this incessant unremitting claim of 
nature is through labour, for need in becoming passion, stirs man to ac-
tion."i8 

This is the central position that labour holds in Marx's philosophy of an
thropology. Hence the relevance of Marx's fundamental principle that the 
mode of production of the material life in general dominates the develop
ment of social, political and intellectual Hfe. Man by his work determines 
the type of Hfe he lives. It is interesting the extent Marx goes to identify the 
individual with his labour. Labour or the mode of production is a definite 
form of these individuals, a definite form of expressing their life, a definite 
mode of life on their part. As individuals express their life, so they are. 

16 I b i d . , p. 125 . , iQfi 
17. E . F r o m m , op. cit . , p. 199 . D o u b l e d a y & C o m p a n y , I n c . , 19b 
18. W i l f r i d D e s a n , The Marxism of lean-Paul bartrt, rsew 

p. 26 . 

What they are therefore coincides with their production, both with what they 
produce and with how they produce."'^ This makes clear the difference bet
ween materialism and the humanism or naturalism of Marx. 
M A R X ' S T H E O R Y O F A L I E N A T I O N 

From the thoughts expressed in the preceding paragraph, it is easy to see the 
relevance of the treatment and emphasis which K a r l Marx gives to the 
theory of alienation. Martin Milligan gives a detailed explanation of the 
meaning of alienation.*" The word is an English translation of the German 
entaussem which has the following meanings "to part with" "to renounce", 
"to cast off", "to sell" a right or property. "To aHenate" best expresses the 
sense in which Marx usually uses the German term. For "alienate" is the 
only English word which combines in much the same way as does entaussem, 
the idea of "losing" something which nevertheless remains in existence over-
against one. At the same time, the word eijtaussem has, more strongly than 
'aHenate', the sense of "making external to oneself, or estrangement. 

The idea of aHenation is however not original to Marx. He incorporated 
it from the writings of Hegel and Feuerbach. For Hegel, "a consciousness 
which projects its substance outside itself or, in other words, exteriorizes it
self is aHenated. In a vain attempt to reach this myth which it has projected 
outside itself whether in the form of a god or any other, human consciousness 
becomes unhappy."^' Feuerbach, whose brand of materiahsm influenced 
Marx, although criticised by Marx as not understanding human activity it
self as objective activity, in that human activity (labour) deals with sensuous 
objects as distinguished from the objects of thought, presents a well-known 
example of alienation, in his Essense of Christianity "Where a man is shown to 
embody each one of his main faculties - mind, will and heart-in a Superior 
Being. In positing his aspirations as fulfilled in the Deity, man deems him
self to be by contrast weak and powerless. This conception of a Being which 
exists at a great distance in aU the splendour of his isolation results in 
alienation for man. In an attempt to overcome this aHenation, man loves 
God and through belief in the incarnation of his son, finds a means of ser
mon with the distant Deity. All this is, in Feuerbach's opinion, not only 
deceitful but actually harmful. Man must confront the earth and make his 
happiness there, rather than live in the vain desire of a non-existent God. 
Homo homini Deus! Man is God for himself."^'^ 

Marx went a step further than his predecessors in his application of the 
idea of alienation. He is interested in man as a concrete human being who is 
essentially producing the means of his subsistence. The type of alienation 

19 E . F r o m m , op. cit . , p. 10, q u o t i n g f rom K . M a r x a n d E n g e l s , The Holy Family, 1945. 
0 K a r l M a r x , Economic and Philosophic Manuscripts of 1844, N e w Y o r k , I n t e r n a t i o n a l P u b l i s h e r s , 

1964 . 

21 G . W . F . H e g e l , op. cit , . p. 2 5 3 . 

22 W i l f r i d D e s a n , op. ci t . , p. 7. 
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that M a r x was interested in is the a l ienat ion of m a n from his personal 
tivity, his labour, not the speculative and ideahstic a l ienat ion of cci 
sciousness. If Hegel cal led the state of consciousness, w h i c h has projected 
self outside, unhappy, M a r x implied t h a t the state of the m a n , whose proy} 
activity h a s been ahenated, is worse off; "for to h i m , al ienation has been . . i 
enormous source of grief far surpass ing t h a t , o f the unhappy conscious. • 
M a r x says that m a n has been al ienated in a l l spheres of his concrete earth ;y 
hfe activities. T h e type of m a n for whose interest M a r x poses as tlu-
s p o k e s m a n is the w o r k i n g m a n , who suffers the grief a n d poverty issuing 
from religious, intel lectual , pohtical a n d economic aHenation. T h i s is the 
proletariat in contradistinction from the bourgeoisie w h i c h inflicts this p a m 
on the proletariat . M a n ' s i n h u m a n i t y to m a n ! 

C A P I T A L I S T I C S O C I K T Y : M A N S A L I E N A T I O N F R O M H i s L A B O U R 

We saw in the section on H u m a n Need as the origin of Labour, that Mar^i 
identified the individual m a n socially w i t h his labour. For h i m , labour w a s a 
definite form of expressing m a n ' s life. H e made his s tand more forceful by 
s a y i n g the following about m e n : " W h a t they are, therefore, coincides w i t h 
their production; both with w h a t they produce a n d with how they produce".^* 
I n tho industr ia l ised capitaHst society, labour or the expression of man's life: 

is t a k e n from h i m . M a n is aHenated in a threefold way, namely from the; 
product of his work, from the act of producing a n d from his own social 
nature. T h e worker in a capital is t ic society is used as a n ins t rument of 
production. W h e r e a s his production should be the very expression of h ' 
being, it now becomes a t h i n g aHen to h i m s e l f H e external izes his labour i 
the object of production over w h i c h he h a s no control as to its disposal a n 
enjoyment. " T h e aHenation of the worker in his product means not only t h a 
his labour becomes an object, an e x t e r n a l existence, but that it exists outsid 
h i m independently as something aHen to h i m , and that it becomes a pow-
on its own confronting h i m ; it means the life w h i c h he h a s confered on the 
object confronts h im as something hostile and ahen". ' '* 

I n the chapter on Wages of Labour , '̂̂  M a r x engaged himsel f in an; 
i m a g i n a r y dialogue wi th the political economist who would argue that the 
worker is compensated by a j u s t wage. M a r x contends t h a t the idea of w a g " 
e a r n i n g m a k e s a s lave of the w o r k e r who is thereby reduced to the status o 
a commerc ia l object, a commodity w h i c h is paid for according to the quanti ty 
a n d quality of his production. I n other words, according to whether his 
capi ta l is t m a s t e r gains more money out of his labour or not. H i s value as a 
h u m a n being is forgotten and unconsidered. A s a m a n , "the worker becomes 

23 I b i d . , p. 28. 

24 K . M a r x a n d F . E n g e l s , op. ci t . , p. 7. 

2.5 L o u i s Dupix' . op. cit , , 126. 

26 K a r l M a r x , op. cit, , p. 6 6 
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al l the poorer the more wealth he produces, the more his production in
creases in power and range. T h e worker becomes a n ever cheaper com
modity, the more commodities he creates. W i t h the i n c r e a s i n g value of the 
world of things proceeds in direct proportion the devaluation of the world of 
m e n . " " 

M a r x points out the following disadvantages in respect of the worker in 
a capi ta l is t society. 
i. T h e separat ion of capital , ground rent and labour is fa ta l to the worker . 
T h e lowest and the only necessary wage rate is that providing for the sub
sistence of the worker for the duration of his work and as m u c h more as is 
necessary for him to support a family. 
ii . T h e demand for m e n necessari ly governs the production of men, as of 
every other commodity. Should supply greatly exceed demand, a section of 
the workers s i n k s into beggary or starvation. . . T h e worker has become a 
commodity , ,and it is a bit of luck for h i m if he c a n find a buyer. A n d the 
demand on which the life of the worker depends is on the w h i m of the r i c h 
i-apitalist. 
i i i . T h u s in the gravitation of m a r k e t price to n a t u r a l price, it is the worker 
vho loses most of a l l and necessarily. 
v. T h e worker need not necessari ly gain when the capitaHst does, but he 

necessari ly loses when the latter loses. T h u s the worker does not gain if the 
capital ist keeps the m a r k e t price above the n a t u r a l price by vir tue of some 
manufac tur ing or t rading secret, or by v .r tue of monopoly or the favourable 
situation of his property. 

Another respect in w h i c h the worker is at a disadvantage: the labour 
prices of the various kinds of workers show much wider differences t h a n the 
profits in the various branches in which capital is appHed. I n labour, aU the 
natural , spir i tual and social variety of individual activity is manifested a n d 
is variously regarded, whi ls t dead capi ta l ahvays shows the same face a n d is 
indifferent to real individual activity.^* 

I n the above points, M a r x spreads but clearly the dehumanizat ion of m a n 
in a capitaHstic society. H e shows the cruel way in w h i c h m a n is la id off 
when the capitaHst 'loses'; a n d by 'loss' we unders tand that the profit does 
not rise to expectation and not that capi ta l is in any way affected. T h u s 
man's value, Hke merchandise , is m a r k e d down to the value of his money. 
T h e demon, almighty money, destroys a l l authentic interpersonal rapport, 
chr is t ian love and compassion. 

C O M M U N I S M : T H E R E - E V A L U A T I O N O F M A N 

Equipped with his knowledge of F r e n c h Proudhon's What is Propety? and its 
t reatment of private property as theft; equipped with the scholarly in-

27 I b i d , p. 66. 
•̂ 8 I b i d . , ' p. 6.5. 
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corporation of Proudhon's ideas into the G e r m a n situation by earher G e r 
m a n communists H e s s a n d Lorenzo Ste in , M a r x became convinced that the 
one solution for the i l ls of capi taHsm is c o m m u n i s m . H e s a w in c o m m u n i s m , 
" the r e t u r n of m a n hi msel f as a social, i.e. real ly h u m a n being, a complete 
a n d conscious r e t u r n w h i c h ass imila tes a l l the weal th of previous develop
ment. C o m m u n i s m as a fully developed n a t u r a h s m is h u m a n i s m , a n d as a 
fully developed h u m a n i s m is n a t u r a l i s m . I t is the definitive resolution of the 
antagonism between m a n a n d nature a n d between m a n a n d m a n . I t is the 
true solution of the conflict between existence a n d essence, between ob
ject if icat ion and self-affirmation, between freedom a n d necessity, between 
individual an d species. I t is the solution of the riddle of history a n d knows it
self to be the solution.''^" 

T h e strongly emphasized notes in the above quotation are "self-
r e a h z a t i o n , " " h u m a n i s m " , "resolution of antagonism between m a n a n d 
m a n " , "solution of the riddle of history" . M a r x , as we s a w e a r h e r on in this 
article, believed that m a n reaHsed h i m s e l f by br inging nature to his auspices 
by labour. H e accused capi ta l ism of usurping man's labour a n d m a k i n g a 
commodity out of it thus reducing m a n to the status of a s lave by a h e n a t i n g 
h i m from his labour w h i c h is his definite form of expressing his l i k e a n d a 
definite mode of his life. T h i s causes antagonism between the " c a p i t a l i s t " 
a n d the " w o r k e r " . 

C o m m u n i s m , by doing a w a y with active private property, i.e. private 
ownership of means of production, resolves this an ta gon ism between m a n 
a n d m a n . I n c o m m u n i s m , weal th or poverty i n a community is s h a r e d by all 
w i t h pride a n d dignity; whereas i n c a p i t a l i s m , some c la ss of h u m a n beings 
enjoy the goods of this life while others merely subsis t a n d lead lives below 
the level of dignified h u m a n beings. C o m m u n i s m w i l l put a n end to the 
stupidity of personal pride w h i c h comes from the sense of h a v i n g ins tead of 
from a sense of being. 

To futher appreciate the M a r x i a n idea of c o m m u n i s m as h u m a n i s m , it is 
necessary to clarify his notion of private property. T h e so-called communis t 
a n d socialist nations have distorted M a r x ' s idea of c o m m u n i s m a n d 
popularised the information that in c o m m u n i s m , the i n d i v i d u a l c a n c l a i m 
nothing as his own. T h i s is contrary to the m e a n i n g of private property in 
the M a r x i a n sense. E r i c F r o m m explains : " B y private property, M a r x never 
refers to the private property of things for us (such as a house, a table etc) . 
M a r x refers to the property of the 'propertied class ' , that is of the capi ta l i s t 
who, because he owns the means of production, c a n hire the property less i n 
dividual to work for him, under conditions the latter is forced to accept. 
'Pr ivate Property ' in M a r x ' s usage, then, a l w a y s refers to private property 
w i t h i n capitaHst c lass society and thus is a social and historical category; 
the form does not refer to things for use, as for instance, in a socialist 

29 f r i c F r o m m . op. eit . . p. ,'i4. 
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Today, wi th the growth of the economy, and with the efforts of the 
Mobutu regime to encourage the education and employment of the Z a i r i a n 
woman, this unfortunate si tuation is beginning to change. It is complicated, 
however, by two important factors: class and ethnicity. Polit ical scientists 
and sociologists a h k e who have studied developing nations in par t icular have 
noted that the concepts of class a n d ethnici ty are often central , c ruc ia l to un
derstanding the conflicts a n d contradictions i n the society. ( Ru b i n . 1974, 
111-121). Indeed, c lass and ethnicity constitute the two p r i n c i p a l cleavages 
in Z a i r i a n society. 

F i r s t , the problems of "development " in Zaire must be examined in 
terms of personal , economic a n d class interests , a n d we suggest that other 
T h i r d World countries should be looked at from this perspective of analys is 
*s well (Nzongola-Ntalaja , 1970). A m o n g the m a i n effects of colonialism in 

lire were, first, the extrac t ion of n a t u r a l resources for use i n Belg ium, and 
cond, the growth of new systems of production w h i c h were based on her 

omination by c a p i t a l i s m . A new social c lass developed through colonial set
tlement a n d reset t lement a n d it was also ul t imately created from among the 
iadigenous population. T h i s class, interested i n overseeing the new economic 
activities, eventually became powerful enough to replace the colonial ad
ministrat ion a t the t ime of independence in 1960. T h e social c lass w h i c h ad
ministers this government owes its very existence to underdevelopment. 
This capi ta l is t class , desir ing to enter the i n d u s t r i a l field, h a s found that it is 
unable to do so without recourse to technology developed i n i n d u s t r i a h z e d 
countries. T h u s , western capi ta l is t governments have h a d no trouble i n 
establishing relat ionships wi th the new bourgeoisie of Zaire , no m a t t e r how 
shrill-for i n t e r n a l consumption - the " r a d i c a l " or " revolut ionary" rhetoric 
may be. W h e n indust r ia l wage-earners , organizationally weak because of 
poor w o r k i n g conditions, low wages and high unemployment , have attempted 
to th in k about redistribution of weal th , the bourgeoisie h a s h a d no difficulty 
repressing them. (Mwabila M a l e l a , 1975). T h e incomes of the majori ty 
decline i n gross s u m s a n d in p u r c h a s i n g power, a n d the elite c lass continues 
to play its role in the in ternat ional capi ta l is t sys tem. 

C o h n L e y s , i n his important study Underdevelopment in Kenya (1975), 
states tha t the concept of "development" is s imply not adequate for un
derstanding w h a t is ac tual ly occurr ing i n A f r i c a n a n d other T h i r d World 
countries. T h i s concept fails to dis t inguish between the different forces that 
are operating w i t h i n "developing" countries. I t gives the false impress ion 
that the country in the process of "development" is united behind its exist ing 
government to combat "underdevelopment" , m a k i n g little ment ion of the 
various c lass interests struggling w i t h i n the country or the economic i n 
terests inf luencing it from without. I n the case of Zaire , however, as 
Mwabi la M a l e l a (1974) h a s pointed out, c lass consciousness among the 
proletariat cannot be defined i n the s a m e way as in the developed countries, 

t̂ i s a segmented force w h i c h c a n be best understood in the context of its 
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economic domination a n d political control by the bourgeoisie a n d its at
t a c h m e n t to c u l t u r a l traditions. 

W h i l e i n d u s t r i a l expansion should be creat ing a greater need for 
workers, giving a l l Za i r ians , men as well as women, new possibilities for e m ' 
ployment, for bettering their socio-economic status a n d for acquir in 
economic independence, only a very s m a l l number of women are m a n a g i n 
to obtain the t r a i n i n g they need for this. Those few educated wome 
basical ly concerned with little more t h a n achieving a higher socia l statu 
for themselves a n d their famil ies ( T . F . Gould, 1974), become a part of tl 
bourgeoisie w h i c h takes advantage of the P a r t y structure , closely Hnked 
internat ional capi ta l is t interests, in order to m a i n t a i n its position. 

T h e ctu-rent political regime in Zaire , estabHshed by a m i l i t a r y coup d'eta 
on 24 November, 1965, is he ld together by the dominant , c h a r i s m a t i c role, 
played by G e n e r a l Mobutu Sese-Seko, leader of the miHtary intervention and' 
founder of the ruHng party, the Mouvement Populaire de la Revolution (M.P .R . ) . 
Mobutu's rise to power developed during a politically unstable s i tuat ionl 
w h e r e i n the bourgeoisie h a d already lost, a n d the proletariat h a d not yet; 
acquired the faculty of ruHng the nat ion (Nzongola-Ntalaja , 1975). T h e top 
priorities of Mobutu's regime have a l w a y s been nat ional unity a n d main-^ 
tenance of law a n d order. Nzongola describes how Mobutu has succeeded in 
ach ieving both by abohshing par l iament , regional a n d local self-government, 
a n d choosing 

. . . the o n e m o d e l of t e r r i t o r i a l a d m i n i s t r a t i o n t h a t h a d been t r i e d a n d f o u n d c a p a b l e of i n 
s u r i n g s t a b i l i t y a n d a d m i n i s t r a t i v e eff ic iency , n a m e l y the a d m i n i s t r a t i v e s t r u c t u r e t h a t the 
B e l g i a n s h a d e s t a b l i s h e d i n Z a i r e (Nzongola , 1975, p. 35 ) . 

U n d e r this system, a single party is the supreme pohtical a n d ideological ap
paratus of the State . T h e G o v e r n m e n t leaders, at the level of the Cabinet , 
the Regional (ex-Provincial Governors) , the Sub-Regional (County Com
missioners) a n d even Zonal (Mayors or Town sh ip H e a d s) , a n d i n aH of the 
newly nat ional ized industries , are a l l appointed a n d dismissed by Pres ident 
Mobutu, a n d the resul tant central izat ion leaves Httle room for local 
autonomy ( M p i n g a - K a s e n d a , 1973, p.280). 

F i n a n c i a l a n d adminis t ra t ive explanations for this restoration of the 
colonial model of terri torial adminis t ra t ion a n d the quest for uniformization 
under ly ing it are readily apparent . Nzongola points out that 

I n Zai re . . . t h e f u l l - t i m e b u s i n e s s m e n w h o c o n s i t u t e t h e new c o m m e r c i a l bourgeoisie are for the 
most part former p d i t i c a l leaders a n d h i g h - l e v e l s tate a n d p r i v a t e e n t e r p r i s e b u r e a u c r a t s w h o 
w e r e able to inves t because of t h e i r higher s a l a r i e s a n d s u p p l e m e n t a r y sources of income, l e g a l 
a s w e l l a s e x t r a - l e g a l . C u r r e n t p o l i t i c a l a u t h w i t i e s a n d h i g h - l e v e l b u r e a u c r a t s a re also o w n e r s of 
i m p o r t a n t e n t e r p r i s e s . . . ( N z o n g o l a , 1975, p. 18). 

A s in other A f r i c a n countries, this bourgeois c lass controls-along with foreign 
capi ta l is t interests - the m e a n s of production, exploits the labour of others. 
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a n d works polit ically to m a i n t a i n this s i tuat ion. A recent study on Z a i r i a n 
intel lectuals (Mudimbe, 1974) reveals t h a t educated (i.e. high school a n d 
university graduates) Z a i r i a n s are also a part of this class. T h e bourgeoisie 
serves as an agent for foreign interests a n d allows these interests to 
dominate a n d oppress the overwhelming majority of the population, w h i c h 
r e m a i n s impoverished a n d il l i terate. According to Mudimbe 

I n a c e r t a i n m a n n e r , from the p o i n t of view of the m a s s e s , t h e i n t e l l e c t u a l is t h e e n e m y , 
( M u d i m b e , 1975, p,8, our t r a n s l a t i o n ) . 

T h e activit ies of this class have serious repercussions in the socio-economic, 
poHtical a d m i n i s t r a t i v e fields. 

Belgian colonization, through its concerted efforts to serve its own 
capital ist ic interests, created in Zaire not only class problems, but e thnic 
problems as w e l l . W h e n the Belg ians f i rs t came to Zaire , their exploitative 
economic interests served to develop the port city of K i n s h a s a (ex-
Leopoldville) on the Zaire R i v e r a n d the B a s - Z a i r e Region, connecting K i n 
s h a s a to the south-western tip of the country fronting on the South A t l a n t i c 
O c e a n . L u b u m b a s h i (ex-ElisabethviUe) , s i tuated in the hear t of the r i c h 
"Copper B e l t " w h i c h h a d also at t racted E n g l i s h capitaHsts over the border I n 
present-day Z a m b i a (then N o r t h e r n Rhodesia) , served as a s i m i l a r l y seduc
tive magnet for colonization in the southeastern corner of the country. Here , 
where the colonizers were busy exploiting a n d exporting copper, coffee a n d 
the other abundant n a t u r a l resources of the Congo, or a d m i n i s t e r i n g the 
poli t ical -administrat ive structure a n d the c h u r c h system established to fur
ther the essentially economic goals of the colony, the first schools were 
established. T h e ethnic groups l iv ing in proximity to the K i n s h a s a a n d 
L u b u m b a s h i areas - and even certain groups from far ther away, such as the 
K a s a i a n and Rwandese labourers whom the Belg ians uprooted and moved 
into the L u b u m b a s h i area to work in the copper mines, and others who were 
at tracted to the two urban, magnets - were subjected early to r a p i d social 
change a n d benefited f r o m ' the intensifying economic activity there to 
become more upwardly mobile. T h i s process accelerated as the "Congo F r e e 
S t a t e " of K i n g Leopold became the Belgian Congo as such in 1908. T h e i^rge 
number of schools in this area - w h i c h a imed at first at producing mass 
elementary education a n d no more for the "nat ives" , but w h i c h by the 1950's 
were t u r n i n g out hundreds of native high school graduates year ly - are s t i l l 
producing m a n y secondary school graduates, a good number of whom regard 
higher education as a real is t ic possibility. I n fact, recent research on Z a i r i a n 
university students found tha t most of the students come from m i n i n g areas 
or other parts of the country where for economic reasons the colonizers h a d 
begun schools ear ly a n d in significant numbers , and that considerably fewer 
students originate from the less indust r iahzed areas in Zaire (Dias et a l , 
1971, pp.48-49; Payanzo, 1974, pp.180-181). A s i m i l a r disproportionality 
showed up in our 1974 study of women universi ty studens at the L u b u m b a s h i 
campus of the N a t i o n a l U n i v e r s i t y , w h i c h revealed that among the scien-



t i f ical ly-derived sample of women we interviewed, hardly a n y c a m e from the 
less industr iahzed regions of H a u t - Z a i r e a n d E q u a t e u r ( T . F . Gould , 1974, 
pp.36-38). 

W h a t does this m e a n and w h y is it s ignif icant? T h e r e is a problem in 
A f r i c a of inequali t ies of access along ethnic l ines w h i c h have grown out of 
the historical pattern of E u r o p e a n penetrations into various a r e a s a n d con
comitant variations i n the rate of i n t e r n a l socio-economic change (Clignet 
a n d Foster, 1966, p.5). T h e various ethnic groups in Zaire have originated i n 
par t icular regions. A s F'ayanzo (1974, p.179) expresses it: 

. . . I n g e n e r a l , e t h n i c a f f i h a t i o n s follow regional l i n e s . F o r e x a m p l e , w i t h r e g a r d to t h e m a j o r 
e t h n i c groups in Z a i r e , the Kongo people a r e a l m o s t e x c l u s i v e l y from B a s - Z a i r e R e g i o n , a n d the 
L u b a are f rom K a s a i - O r i e n t a l , K a s a i - O c c i d e n t a l a n d S h a b a Regions , Ngola people are m a i n l y i n 
E q u a t e u r , but there are a lso some in H a u t - Z a i r e a n d B a n d u n d u . 

We have seen that the young Z a i r i a n s who m a n a g e to get to the U n i v e r s i t y , 
women as well as men, happen to be members of ethnic groups who have h a d 
a "head s t a r t " due to the social a n d economic poUcies pursued by the 
Belgians. W h e n they finish their universi ty education they are able to 
qualify for the higher -paying jobs w h i c h serve to m a k e t h e m automatical ly a 
part of the bourgeoisie. 

T h u s ethnic conflict and r iva l ry , s t i l l strong i n Zaire today, h a d its roots 
in history - in the colonizers ' fa i lure to equalize opportunity for A f r i c a n s -
and it flourishes today in this new class society w h i c h is essent ia l ly a neo-
coloniahst system. Nzongola (1975, p.20-22) points out that at the t ime of 
independence the field of fract ional struggles w i t h i n the new nat ional 
bourgeoisie w a s dominated by ethnici ty . T h e conflict ing interests revolved 
p r i m a r i l y around the appropriation of polit ical offices a n d the control of 
regional patronage systems. H e beheves tha t t r ibal i sm, ethnic r i v a l r y , h a s 
to be understood in terms of the: 

. . .opportunities lole p l a y e d by the p o l i t i c a l l eaders i n t h e i r c o m p e t i t i o n for h i g h l y p r i z e d p d i t i c a l 
offices a n d t h e e c o n o m i c a n d s o c i a l r e w a r d s t h a t these enta i l . . . ( 1975 , p.20) . 

I t is in this overall context of a neo-coloniaUst class system, tinged by 
ethnicity , tha t one h a s to e x a m i n e women and development in Zaire . W h a t 
is occurring in Zaire is not nat ional development of h u m a n resources. I t is 
the development of industr ies designed to serve foreign ma r k e ts , the profits 
from w h i c h are used to buy consumer goods to m a i n t a i n the new class of 
Z a i r i a n bourgeoisie. 

T h e si tuation of underdevelopment in "developing" countries is often 
said to be a result of a l a c k of capi ta l , t ra ined personnel a n d i n d u s t r i a l 
sophistication. L e y s is among those who argue, on the contrary, that : 

. . .the p r e d i c a m e n t of the " u n d e r d e v e l o p e d c o u n t r i e s " (is) due to t h e a p p l i c a t i o n to t h e m -of 
W e s t e r n c a p i t a l , k n o w - h o w , a n d p o l i t i c a l power, often over s e v e r a l c e n t u r i e s , i p w a y w h i c h h a d 
s t r u c t u r e d ( a n d c o n t i n u e d to s t r u c t u r e ) t h e i r e c o n o m i e s a n d societ ies so a s to. c o n t i n u a l l y 
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reproduce poverty, inequality and, above alirpSTtical a n d T c o n m i c subordination to t h e in 
terests of W e s t e r n capitalism, (1975, p. xiv). 

T h u s the relation between Z a i r i a n society and the pat tern of post-
independence development cannot be regarded in isolation from the rest of 
the world. It is r a t h e r the result of internat ional forces as they have been 
operating over several generations on the people of Zaire a n d on Zaire i t s e l f 

T h e concepts of the political system and "the economy" cannot be divor
ced from each other. T h e two are profoundly related so that a n y political 
decisions which are taken in Zaire must a lways be understood to be in
fluenced by economic considerations a n d class interests. 

What , then, is the role of the Z a i r i a n w o m a n in this s y s t e m ? I n order to 
understand her s i tuation throughout, it is necessary to examine , first, her 
si tuation in pre-colonial society and in colonial society. Only then can we un
derstand her role in the new neo-colonialist system. Fur ther , the situation of 
the Z a i r i a n woman c a n be regarded in terms of work, for work is the basis 
for economic independence, for self-realization, for developmmt - both per
sonal a n d national . Economic independence is a p r e r e q u i s i t e for eman
cipation at every level. 

Historical ly a n d culturally , the Z a i r i a n woman has a l w a y s worked. I n 
the village, it is the woman who is the imaginative entrepreneur, sel l ing 
home-made tr inkets beside the road, cul t ivat ing the fields a n d bringing the 
produce to m a r k e t . T h e idea of s taying at home never occurred to a village 
woman. While her husband might rest for long periods without employment, 
the family would never go hungry; bar ing n a t u r a l catastrophes, a n in
dustrious woman a lways m a k e s sure that her children are fed. (Evans-
P r i t c h a r d , 1965; S m a l l a n d Mbuyi , 1973; a n d Paulme, 1971). 

T h i s w a y of life s t i l l exists i n the villages of Zaire a n d even in cer ta in 
sectors of the urban population. (Tshibangu, 1973). I t should be understood, 
however, that the fact that the Z a i r i a n woman has a l w a y s worked dops not 
necessarily m e a n that she ha.s enjoyed, nor that she enjoys today, true 
economic independence. More often t h a n not, she h a s been obliged to turn 
over her produce, her earnings to the m e n in her family - her husband, her 
father, her brothers, and, in matr i l inea l tribes, her uncles. H e r labour, then, 
has never brought her the economic independence that is so necessary .for 
self-reaHzation. (Gordon, 1973). 

The situation of the Z a i r i a n woman changed quite radical ly with the ad
vent of colonization, and its corollary urbanizat ion, in the early 1900s. T h e 
Belgians needed people to do heavy m a n u a l labour, so they imported men to 
the towns a n d cities, leaving the women in the villages. Later , in order to 
bring organization and stability to the lives of the men, the colonizers en
couraged their families to follow them. T o r n , then, from her tradit ional 
milieu, a n d plunged into a life so completely different from w h a t she had 
known in the village, the Z a i r i a n woman found herself confronted with at 
least three new conditions: 
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1. A new ideal as to w h a t the role of the w o m a n should be. W i t h 
colonization the Europeans h a d brought to Zaire the idea that the good 
wife a n d mother is one who stays at home a n d concerns herself with 
house-keeping a n d chi ld-rais ing . T h e model u r b a n woman did not work 
outside the home. T h i s idea is completely contrary to Z a i r i a n tradit ion 
w h i c h , as we have seen, expects the w o m a n to labour to feed her family . 

2. A new set of moral values. F a c e d with the freedom of new u r b a n sexual 
mores, m a n y Z a i r i a n men were not w i l l i n g to allow their wives a n d 
daughters to expose themselves, by working at a sa lar ied job, to the 
dangers of corruption of city life. 

3. A new requirement for obtaining work - t ra ining . T h e Z a i r i a n w o m a n 
accustomed to w o r k i n g in the fields, found herself in a si tuation where 
there was no earth to cultivate a n d where the jobs tha t were avai lable 
in the u r b a n setting required level of t r a i n i n g w h i c h she did not possess 
a n d w h i c h the colonizers were not disposed to give her. A s we h a v e ex
plained, the Belgians did very little to prepare Z a i r i a n m e n to occup., 
responsible positions, a n d they did even less for Z a i r i a n women. (Colin, 
1957; C o m h a i r e - S y l v a i n , 1968; Y o u n g 1965). 

We a r e attempting, in our current r e s e a r c h on Z a i r i a n women, to answe 
cer ta in specific questions. We are a t tempting to determine to w h a t exten" 
colonization and urbanizat ion are, ult imately, l iberat ing forces for the? 
Z a i r i a n woman. H a s urban development made the Z a i r i a n w o m a n morej 
dependent on the m e n in her family , or is it providing her with a n o p l 
portunity to acquire the independence she needs to be able to exercise her in 
fluence a n d to play a n important role in family life a n d in public life? I t ap
pears that, i n general , urbanizat ion seems to have l iberated a s m a l l minority 
of women, to the extent that access to higher education h a s enabled them to 
acquire the t r a i n i n g w h i c h they need to qualify for professional employment. 

(Zaire, 1972; T . F . Gould, 1974; Mudimbe, 1974). B u t it is necessary to ask 
two important questions about the role this new class of Z a i r i a n professional 
women is going to play in the Zaire of today. 

1. F i r s t , are they going to continue to play the role their grandmothers 
played, the role of workers wi th no real independence (Trosky , 1970; 
L u n d , 1971), or do they w i s h to overcome this exploitative s i tuat ion in 
demanding equal part icipation in family , social a n d public a f fa i rs? 

2. Second, in their part icipation i n family , social a n d public affairs , such 
as it may be, are they going to permit themselves to be absorbed in the 
neo-colonialist class of Z a i r i a n bourgeoisie who serve to oppress the 
majority of the population a n d to foster foreign capi ta l is t exploitation, 
or, as members of a n oppressed group themselves, are they going to be 

conscious of and sensitive to the needs and rights of the neglected 
majonty a n d seek to develop a more egal i ta r ian way of hfe in Z a i r e ? 

T h e first question must be answered before the second question c a n even 
be considered. T h e s e x u a l c lass sys tem is the deepest source of socia l a n d 
cul tura l disease a n d that until the s e x u a l c lass system h a s been eradicated 
and politically t radi t ional sex-roles have been broken down (Firestone, 1972; 
Novack, 1969; Rowbotham, 1974b), we cannot think about the development 
of a humane, egahtar ian society. But, as Firestone (1972, p. 2) points out: 

F o r f e m i n i s t revolution we s h a l l need a n a n a l y s i s of t h e d y n a m i c s of sex w a r a s c o m 
p r e h e n s i v e a s the M a r x - E n g e l s a n a l y s i s of cla.ss a n t a g o n i s m w a s for the economic revolut ion . 
F o r we are d e a l i n g w i t h a l a r g e r problem, w i t h a n oppress ion t h a t goes b a c k b e y o n d his tory to 
the a n i m a l kingdom i t s e l f 

Further , we are discovering that the new class of Z a i r i a n professional women 
are beset by numerous conflicts a n d problems w h i c h are caused by the fact 
that the formal structures to accomodate the emancipat ion of the woman as 
we unders tand it do not exist in the Z a i r i a n u r b a n mil ieu. I t should be 
recognized tha t Western feminis t theory, a n a l y s e s of cul tural processes 
w h i c h are the source of sex role stereo-types in the so-called "developed" 
societies of Europe a n d the U n i t e d States ( F r e e m a n , 1973, 792-881; Morgan, 
1970; Thompson, 1970) m a y not apply at a l l to the situation of the T h i r d 
World. M a n y authors (F luehr -Lobban, 1973; Jenness , 1971; Landes , 1969; 
Machel , 1971; R a n d a l l , 1972, Sidel , 1972; Sontag, 1973; a n d Wachte l , 1974) 
have found this to be the case. 

T h e new class of Z a i r i a n professional women c a n certainly be studied in 
terms of emancipation, self-realization or self-development, but only in so far 
as we are able to divest ourselves of our own cul tural preconditioning and 
examine them in the l ight of c u l t u r a l patterns w h i c h m a y define eman
cipation i n a n entirely different way. 

We have ascer ta ined that a great deal of w h a t has been wri t ten about 
women in developed, industr ia l ized countries is i r relevant to w h a t is presen
tly happening to educated Z a i r i a n women. I t would appear that the si tuation 
of the B l a c k woman in western societies (Cade, 1966; Staples, 1973; W i l l i a m s 
& N e w m a n , 1972; E p s t e i n , 1973) i s i n some respects comparable to the w a y 
that the situation of any upwardly mobile individual from a repressed 
minority who eventually becomes a part of the bourgeoisie is comparable to 
the situation of any other. F u r t h e r , as E p s t e i n points out (1972, p.170): 

. . o n l y t h e most e x t r a o r d i n a r y ( B l a c k A m e r i c a n w o m e n ) ; those w h o are i n t e l l e c t u a l l y gif ted 
a n d p e r s o n a l l y a t t r a c t i v e , c a n m a k e it . T h e fact t h a t some do i n d i c a t e s t h a t a n e n o r m o u s 
a m o u n t of energy i n t h e s o c i a l s y s t e m m u s t be d i r e c t e d to k e e p i n g o t h e r s out. 

T h u s the B l a c k A m e r i c a n professional w o m a n has in common with her 
Z a i r i a n counter-part her rar i ty , her scarci ty , the fact that society is wi l l i ng 
to m a k e a place only for very few. B u t it is sometimes argued that because. 

99 



m a n y generations ago, A m e r i c a n B l a c k s s h a r e d certain forms of culture 
wi th A f r i c a n s at the t ime a n d were, in fact, themselves A f r i c a n s before the 
slave trade, the A m e r i c a n B l a c k experience today h a s m u c h to do w i t h the 
contemporary A f r i c a n experience and, in part icular , that the A m e r i c a n 
B l a c k woman has m u c h in common wi th the A f r i c a n woman. C e r t a i n l y , 
women's struggle for emancipat ion is a n internat ional struggle w h i c h has 
the same roots, the same bases, and exhibits itself in m a n y of the s a m e 
forms, in cultures all over the world. But , in relation to culture, our research 
leads us to regard the B l a c k A m e r i c a n professional w o m a n as h a v i n g m u c h 
more in common with White A m e r i c a n professional women struggling to 
m a k e their m a r k in a male-dominated western society, t h a n wi th Z a i r i a n 
professional women whose struggle, despite some surface s imilar i t ies , is 
being carr ied on in a n entirely different cul tura l context. T h e i r s k i n colours 
and distant ancestors may be the same, but our current research has made it 
c lear tha t B l a c k A m e r i c a n a n d Z a i r i a n professional women are products of 
different cultures, no mat ter how pschologically sa t is fying it may be to see a 
f u n d a m e n t a l s imi lar i ty between them. 

T h e goal of our current research, then, is to find out whether this 
hypothesis is a val id one. Is this new class of Z a i r i a n professional women 
going to permit itself to become a part of the oppressive, rul ing consumption-
oriented bourgeoisie, capi ta l iz ing the labour a nd oppression of the majori ty 
to m a i n t a i n internat ional economic interests in the ascendancy in their 
country, or as we have suggested above, is this group of women, despite their 
favour economic s tatus of a n oppressed sex-s t ra tum, going to be conscious of, 
a n d sensitive to, the needs a n d rights of the Z a i r i a n people as whole? Is the 
newly educated Z a i r i a n w o m a n going to forget she herself has come a long 
way from the t ime of her grandmother w h e n women worked as the vassals of 
men , without economic independence, without social influence on a n equal 
footing w i t h men, and with no recognizable role i n public life, or is she going 
to reahze the injust ice of oppression a n d speak out for a more egal i tar ian 
way of life in Zaire, abohshing exploitation ? Rowbotham (1974a, p. 168) 
has noted that these women, l ike women everywhere : 

. . .are involved in a c o n t i n u i n g s t ruggle to c l a i m our bodies a n d o u r l a b o u r power w h i c h socia l 
re la t ion .ships of draninat ion h a v e Removed from our control . T h e r e v o l u t i o n a r y r e a w a k e n i n g in 
a d v a n c e d c a p i t a l i s m s ince 1968 h a d brought in its ( w a k e ) wider m o v e m e n t s w h i c h a r e a t 
t a c k i n g c a p i t a l i s m i n new a r e a s . T h e e m p h a s i s i n these h a s not been upon get t ing more w i t h i n 
c a p i t a l i s m for p a r t i c u l a r groups, but upon how we c a n c r e a t e a society i n w h i c h a l l h u m a n 
beings c a n control every a s p e c t of t h e i r life. 

We a r e a t t rac ted by M a r x i s t explanations of the problem. A t the same 
time, however, we see the Hmitations of a n unqualif ied M a r x i s t approach, 
first, to the problems of development, underdevelopment and dependency in 
A f r i c a in par t icular a n d in the T h i r d World in general , and, second, to the 
si tuation of women. 
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I n relat ion to development, for example, M a r x contended that the 
penetration of advanced capitaHst societies into pr imit ive non- industr ia l ized 
societies would destroy the old communal economies and social systems, i n 
troduce private property, a n d create a m a r k e t for i n d u s t r i a l products w h i c h 
would enventual ly br ing about a process of industr ia l izat ion and re
inves tment w h i c h would develop the country i t se l f (Marx, 1949, Vol . I, P a r t 
V I I I ) . I t is this latter idea - that of capi ta l derived from the industr ia l izat ion 
of the colonized or eventually the neo-colonized country itself - that does not 
apply integrally to w h a t we Observe to be actual ly occiu-ring in Zaire, i n 
A f r i c a a n d in other T h i r d World countries. It is true that M a r x states that it 
would benefit the bourgeoisie. But if he were able to see w h a t is occurring i n 
Z a i r e today, he would have to modify his idea of re investment a n d develop
ment of the colony country, for, as we have described earher , w h a t we see oc
c u r r i n g i n A f r i c a is a non-development of the "developing" country for the fur
ther economic development of modern imper ia l i s t countries, and a l l of this is 
faci l i tated by the indigenous bourgeoisie. Fur ther , M a r x implies that 
through their i n d u s t r i a l capacity, their "reproductive power", (Marx, 1969, 
134), the masses would eventually be able to emancipate themselves. But it 
does not appear t h a t he envisioned the oppressive neo-colonialist si tuation 
exist ing in T h i r d World countries, w h i c h utterly precludes the masses from 
h a v i n g any reproductive powers. (Fanon, 1970). 

M a r x beHeved, furthermore, that the position of women was a n im
portant indicator of the level of c ivil ization achieved by a given society. H e 
connected sexual subordination to property ownership and discovered the 
relationship between the oppression of women and the exploitation of 
workers. But in the case of Zaire , pa t r ia rchy , the power of men to ex
propriate the product of women's labour especially in the family 
(Rowbotham, 1974a, ix) h a s not h a d a direct and single relationship to c lass 
exploitation. E v e n in the simple classless village societies that existed before 
colonization a n d urbanizat ion women were workers , but not economically i n 
dependent. T h e y were expected to turn their produce over to the men and of
ten , while the men were idle, it was they who laboured as their vassals . 
S h u l a m i t h Firestone states, in fact, that : 

T h e r e i s a g r o w i n g recognit ion of M a r x ' s b ias a g a i n s t w o m e n (a c u l t u r a l b i a s s h a r e d b y 

F r e u d as w e l l a s a l l m e n of c u l t u r e ) , d a n g e r o u s if one a t t e m p t s to squeeze f e m i n i s m into a n or

thodox M a r x i s t f r a m e w o r k ... T h e r e i s a level of reality t h a t does not s t e m d i r e c t l y f r o m 

economics (1972. 5) . 

She suggests tha t we try to develop a mater iaHst view of history based on sex 
itself and insists that, "We shaU need a sexual revolution m u c h larger t h a n -
(inclusive of) a sociaHst one to truly eradicate ah c lass sys tems . " 
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